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Commentary	

Experience,	Medicine,	and	Jewish	Law:		

Maimonides’	Guide	of	the	Perplexed,	III,	37	
	

Our	text	is	selected	from	the	Guide	of	the	Perplexed,	a	magisterial	and	most	carefully	
worded	book	written	by	medieval	Jewry’s	best	known,	most	respected,	and	greatest	
philosopher,	Moses	Maimonides	(1138–1204	CE).	Maimonides	explicitly	states	in	the	
introduction	to	the	Guide	that	his	work	is	intentionally	written	in	an	obscure	esoteric	
fashion	to	discourage	the	unworthy	reader	from	reading	it	or,	at	least,	to	make	it	very	
difficult	for	that	reader	to	understand	the	meaning	of	its	chapters.	In	this,	he	has	only	
partially	succeeded.	The	Hebrew	translation	of	1213	by	Samuel	ibn	Tibbon—the	version	
of	the	Guide	through	which	the	work	was	primarily	studied	in	the	medieval	period—
became	one	of	the	most	widely	distributed	books	of	medieval	Jewish	thought,	with	some	
130	manuscripts	still	extant	today.	In	fact,	the	Guide	is	still	very	popular,	as	evidenced	by	
the	continuing	high	sales	of	Shlomo	Pines’s	accurate	and	reliable	1963	English	
translation	(University	of	Chicago	Press),	which	Amazon	ranks	as	its	number	5	best	
seller	in	Judaism	and	its	number	19	best	seller	in	“medieval	thought	philosophy”	(June	
2022).	Yet	the	book	is	so	delightfully	abstruse	that,	even	today,	scholars	continue	to	
disagree	vehemently	on	Maimonides’	personal	views	regarding	his	most	fundamental	
teachings,	such	as	those	concerning	creation	or	eternity	of	the	world,	God’s	knowledge	
of	particulars,	free	will,	and	ultimate	human	happiness.		

Maimonides,	a	pious	and	internationally	respected	rabbi,	was	one	of	the	very	first	and	
most	famous	of	the	Jewish	Aristotelians.	Our	text	is	found	in	a	section	near	the	end	of	his	
Guide	that	deals	with	the	reasons	for	the	biblical	commandments.	After	some	
introductory	chapters,	Maimonides	divides	the	commandments	into	fourteen	groups	
and	discusses	each	group	and	its	reasons	in	a	separate	chapter.	Part	III,	chapter	37,	is	
the	second	such	chapter,	and	discusses	the	laws	concerning	idolatry.	I	should	mention	
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that	this	chapter	was	of	special	importance	for	Maimonides,	for,	as	he	states	near	the	
beginning	of	III,	37,	the	“intent	of	the	whole	divine	Law	and	the	pole	around	which	it	
revolves	is	to	put	an	end	to	idolatry,	to	efface	its	traces.”1	I	have	chosen	this	chapter	
because	it	is	the	only	one	in	the	Guide	in	which	Maimonides	mentions	the	term	for	
‘experience’	(Arabic:	tajriba;	Hebrew	trans.:	nissayon).	What,	you	may	wonder,	does	
experience	have	to	do	with	the	laws	concerning	idolatry	and	the	reasons	for	them?	And	
what	does	this	discussion	tell	us	about	how	Maimonides	may	have	viewed	the	epistemic	
value	of	experience?		

The	context	of	the	passage	in	Part	III,	chapter	37,	is,	as	we	have	seen,	Maimonides’	
explanation	of	the	reasons	for	the	commandments	and,	in	particular,	his	claim	that	
certain	practices	were	prohibited	by	the	Torah	because	of	idolatry.	Thus,	in	order	to	
keep	people	from	idolatry,	many	commandments	prohibited	observing	usages	of	the	
idolaters,	including	agricultural	practices.	But	a	few	pages	into	the	chapter,	Maimonides	
quotes	the	Talmudic	ruling	that	practices	of	the	idolaters	that	“pertain	to	medicine”	are	
not	idolatry	and	may	be	carried	out.2	As	Maimonides	immediately	adds,	what	the	
Talmud	means	here	is	that	“all	that	is	required	by	[theoretical]	speculation	concerning	
nature	is	permitted,	whereas	other	practices	are	forbidden.”	In	other	words,	everything	
that	natural	inquiry	(al-naẓar	al-ṭabīʿī;	Hebrew	ha-ʿiyyun	ha-ṭivʿi)	requires	is	permitted;	
all	other	practices	of	the	idolaters	are	prohibited.	Several	lines	later,	Maimonides	refers	
to	the	same	Talmudic	teaching	but	presents	a	rather	different	take	on	it.	He	explains:	

You	must	not	consider	as	a	difficulty	certain	things	that	they	have	permitted,	as	
for	instance	the	nail	of	one	who	is	crucified	and	a	fox’s	tooth.	For	in	those	times	
these	things	were	considered	to	derive	from	experience	and	accordingly	
pertained	to	medicine	and	entered	into	the	same	class	as	the	hanging	of	a	peony	
upon	an	epileptic	and	the	giving	of	a	dog’s	excrements	in	cases	of	the	swelling	of	
the	throat.	…	For	it	is	allowed	to	use	all	remedies	similar	to	these	that	experience	
has	shown	to	be	valid	even	if	reasoning	does	not	require	them.	For	they	pertain	to	
medicine	and	their	efficacy	may	be	ranged	together	with	the	purgative	action	of	
aperient	medicines.	O	you	who	are	engaged	in	speculation,	grasp	fully	and	
remember	the	marvelous	observations	contained	in	my	speech!	For	they	shall	be	
an	ornament	of	grace	unto	thy	head,	and	chains	about	thy	neck.3	

Maimonides	realizes	that	wearing	a	dead	fox’s	tooth	to	enable	one	who	cannot	fall	
asleep	to	sleep	and	wearing	a	live	fox’s	tooth	to	awaken	one	who	sleeps	too	long	might	
seem	like	superstitious	practices	and	among	the	ways	of	the	Amorites	that	should	be	
prohibited.	The	same	would	be	true	for	the	practice	of	wearing	a	nail	from	the	crucified	
to	cure	infection.	How	could	theoretical	speculation—that	is,	philosophical	inquiry—

 
1	Moses	Maimonides,	Guide	of	the	Perplexed,	trans.	Shlomo	Pines	(Chicago:	University	of	Chicago	
Press,	1963),	III,	37,	p.	542;	cf.	III,	29,	pp.	517	and	521;	III,	30,	p.	523;	III,	32,	p.	527.	
2	“All	that	pertains	to	medicine	does	not	pertain	to	the	Amorite	usages”	(Babylonian	Talmud,	
Shabbat	67a).	
3	Maimonides,	Guide	of	the	Perplexed,	III,	37,	p.	544.		
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possibly	require	such	seemingly	superstitious	practices?	Yet,	for	Maimonides	here,	
reasoning	need	not	require	them	as	long	as	experience	shows	repeatedly	that	they	work.	
And,	Maimonides	tells	us,	“in	those	times”—the	period	of	the	Talmud—these	practices	
were	considered	to	derive	from	experience	and	accordingly	to	pertain	to	medicine,	just	
like	the	current	and	time-tested	practices	of	his	own	day,	which	he	knew	well	from	his	
own	medical	study	and	experience	as	a	physician.	For	example,	the	validity	of	the	
practice	of	tying	peony	root	around	the	neck	as	an	effective	remedy	for	seizures	and	
epilepsy,	as	Galen	had	recommended,	was	accepted	by	contemporary	physicians,	as	was	
the	administration	of	dried,	pulverized	dog’s	excrements	in	cases	of	swelling	or	
inflammation	of	the	throat,	a	remedy	used	for	millennia	before	Maimonides	and	for	
many	centuries	after	him	and	one	recommended	elsewhere	by	Maimonides	citing	
Galen.4	Maimonides’	use	of	the	Talmudic	examples	of	the	fox	tooth	and	the	nail	from	the	
crucified	may	have	been	chosen	because	they	sound	so	superstitious	and	yet	were	
permitted	by	the	rabbis	of	the	Talmud,	though	only	because	their	efficacy	was	
established	repeatedly	by	experience.	Notwithstanding	their	vigorous	prohibitions	
against	the	superstitious	practices	and	ways	of	the	Amorites,	the	rabbis	of	the	Talmud	
permitted	these	odd	remedies	because	repeated	experience	showed	that	they	work;	that	
is,	that	they	have	a	medical	function.	In	his	earlier	legal	work,	the	Mishneh	Torah,	
Maimonides	explains	the	Talmudic	expression	“pertaining	to	medicine”	(mi-shum	
refu’ah)	as	meaning	that	the	physicians	say	it	is	effective,	in	other	words,	that	it	can	cure	
humans	of	their	ailments.5	 

Maimonides	distinguishes	in	our	passage	from	the	Guide	between	experience	(tajriba;	
Hebrew:	nissayon)	and	logical	reasoning	(qiyās;	heqqesh).	He	explains	that	there	are	
medical	remedies—such	as	the	ones	he	has	mentioned—whose	efficacy	is	known	not	
through	logical	reasoning,	but	through	experience.	When	experience	supports	these	
often	rather	odd	remedies,	we	can	employ	them	even	though	they	are	practiced	by	the	
idolaters	and	reasoning	does	not	require	them.	This	statement	seems	to	be	an	exception	
to	Maimonides’	earlier	statement	that	a	practice	must	be	required	by	the	theoretical	
speculation	of	nature.	Here,	experience	is	sufficient.	In	cases	that	“pertain	to	medicine,”	
the	odd	practices	are	considered	medicine,	not	superstitious	practices	of	the	idolaters.	
Some	two	decades	earlier,	in	his	commentary	on	the	same	Talmudic	passage	cited	in	the	
Guide,	Maimonides	explained	the	ruling	of	the	rabbis,	“for	our	principle	is	that	whatever	
pertains	to	medical	healing	is	not	among	the	[prohibited	superstitious]	ways	of	the	
Amorites,	and	the	biblical	verse	Ye	shall	not	walk	in	the	customs	of	the	nation	is	not	
applied	to	it.”6	Indeed,	according	to	Maimonides,	as	long	as	experience	continues	to	
affirm	the	efficacy	of	such	practices,	they	are	similar	to	the	purgative	action	of	aperient	
medicines—remedies	that	Maimonides,	as	a	physician,	knew	very	well,	both	from	

 
4	Maimonides,	Medical	Aphorisms,	Treatises	22–25,	ed.	and	trans.	Gerrit	Bos	(Provo,	UT:	Brigham	
Young	University	Press,	2017),	treatise	22,	aphorisms	18	and	20,	pp.	5–6.	Maimonides	uses	the	
same	Arabic	terms	here	for	swelling	of	the	throat	(awrām	al-ḥalq)	as	he	used	in	the	Guide.	
5	Maimonides,	Mishneh	Torah,	Book	III,	“Law	of	Sabbath,”	19:13.	
6	Maimonides,	Commentary	on	the	Mishnah,	on	Tractate	Sabbath	6:10.	
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experience	and	from	reasoning.	Maimonides	concludes	this	discussion	with	a	word	
directed	to	those	who	engage	in	theoretical	speculation	(al-nāẓir;	ha-meʿayyen):	“grasp	
fully	and	remember	the	marvelous	observations	[literally,	“the	marvelous	things”	
referring	to	the	statements]	contained	in	my	speech!”	It	seems	that	Maimonides	might	
here	be	alluding	to	his	statement	“even	if	reasoning	does	not	require	them.”	Could	
Maimonides	be	pointing	here	to	another	way	in	which	those	engaged	in	theoretical	
speculation	could	appreciate	his	striking	statement?	A	particular	remedy	may	work	not	
because	of	its	inherent	qualities	or	because	of	the	efficacious	elements	of	the	particular	
recipe,	but	as	a	result	of	the	patient’s	judgment	and	expectation	that	it	will	work.	
Maimonides	ends	with	a	verse	of	explanation	from	Proverbs	1:9,	a	beautiful	
metaphorical	amulet	for	his	worthy	reader:	For	they	shall	be	an	ornament	of	grace	unto	
thy	head,	and	chains	about	thy	neck.	

Curiously,	in	Maimonides’	medical	writings	on	this	subject,	he	explicitly	recognizes	the	
importance	of	experience	and	observation	(in	the	sense	of	perception	through	the	
senses)	in	medicine,	but	unlike	in	the	Guide,	where	he	says	that	we	accept	their	validity	
“even	if	reasoning	does	not	require	them,”	he	adds	that	these	findings	must	be	subject	to	
the	requirements	of	theoretical	speculation	(al-naẓar).	Toward	the	end	of	his	Medical	
Aphorisms,	for	example,	he	writes:	

If	any	man	informs	you	about	things	that	he	has	witnessed	and	observed	with	his	
own	eyes	[literally,	perceived	with	his	senses],	even	if	that	person	is	according	to	
you	most	trustworthy	and	honest	and	has	excellent	intellectual	and	moral	
qualities,	you	should	consider	[carefully]	what	he	tells	you.	If	he	wants	with	his	
account	of	his	observation	to	strengthen	an	opinion	that	he	has	or	a	doctrine	he	
believes	in,	distrust	him	in	what	he	says	that	he	observed	and	let	not	your	mind	
become	confused	by	those	stories.	Rather,	consider	those	opinions	and	doctrines	
according	to	the	requirements	of	sound	judgment	without	paying	attention	to	
what	he	says	that	he	saw	with	his	own	eyes,	regardless	whether	this	assertion	is	
advanced	by	a	single	person	or	by	a	group	of	persons	holding	that	opinion.7	

Maimonides	advises	here	that	if	you	receive	personal	observations	from	someone	or	
several	people	whom	you	consider	to	be	both	highly	trustworthy	and	most	intelligent	
but	who	may	have	a	personal	agenda,	do	not	accept	their	word,	but	rather	judge	their	
teachings	only	according	to	what	is	required	by	theoretical	speculation.	Here	the	Arabic	
expression	for	“the	requirements	of	sound	judgment,”	mā	yaqtaḍīhi	al-naẓaru,	is	
identical	with	the	one	just	quoted	from	the	Guide	(“what	is	required	by	theoretical	
speculation”).	Interestingly,	Maimonides	tell	us	that	he	wrote	this	paragraph	to	
introduce	his	criticism	of	the	“virtuous	scholar”	(al-ʿālim	al-fāḍil)	Galen	for	disagreeing	
with	Aristotle	on	the	superiority	of	the	heart	over	other	organs	of	the	body.	

Elsewhere	Maimonides	argues	explicitly	against	empiricist	physicians	who	rely	
completely	on	experience,	who	are	ignorant	of	and	do	not	employ	logical	reasoning	
(qiyās),	and	he	points	out	the	risks	of	trusting	them.	Most	relevant	for	our	purposes,	

 
7	Maimonides,	Medical	Aphorisms,	treatise	25,	aphorism	69,	pp.	193–94.		
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however,	is	Maimonides’	emphasis	on	the	importance	of	experience	and	observation	for	
medicine	in	his	various	medical	writings.8	His	own	curiosity	or	thirst	for	medical	
knowledge	repeatedly	takes	him	from	the	medical	texts	to	learning	or	verifying	via	
experience	and	observation.	For	example,	Avicenna	mentions	a	recipe	for	a	kind	of	
frittata	(ʿujja)	for	strengthening	sexual	desire.	Maimonides,	as	a	learned	physician,	could	
have	just	passed	this	odd	recipe	on	along	with	others	to	his	hopeful	patient,	but	
instead—as	he	tells	us	in	his	Treatise	on	Coitus—he	prepared	the	concoction	himself	
(although	he	simplified	it	in	what	seems	to	be	a	kosher	and	tastier	version)	and	gave	it	
to	his	patient,	who	reported	that	it	had	a	great	and	most	desired	effect	on	him.	Although	
this	was	hardly	a	scientific	control,	as	we	cannot	be	sure	which	ingredients	were	vital	to	
the	effect,	Maimonides	made	sure	the	concoction	was	prepared	properly	and	then	
sought	to	discover	if	it	really	works.	One	can	imagine	that	Maimonides	confidently	
recommended	the	recipe	to	later	patients.9	In	fact,	for	Maimonides,	experience	is	crucial	
for	testing	the	efficacy	of	all	medicines	and	treatments.	He	repeatedly	asks	leading	
physicians	about	various	medications	and	treatments	and	the	success	they	have	
observed.	At	times,	he	mentions	a	treatment	and	adds	“I	have	tested	it”	(jarrabtuhu)	and	
found	it	of	benefit,	or	“I	found	by	experience”	(wajadtu	bi-l-tajribati)	or	“it	has	been	
verified	by	experience”	(ṣaḥḥa	dhālika	bi-l-tajribati).10	

Maimonides	fully	appreciated	the	great	importance	of	experience	and	observation	for	
medical	knowledge	and	practice.	While	experience	without	reasoning	may	not	have	
been	sufficient,	neither	was	reasoning	without	experience.	He	himself	was	constantly	
testing	drugs	and	treatments	and	sought	out	senior	physicians	to	learn	from	their	
knowledge	and	experiences	of	various	treatments.	He	also	recognized	the	importance	of	
knowing	through	reasoning	the	special	properties	of	the	remedies	he	prescribed—
whether	of	mineral,	plant,	or	animal	origin—and,	accordingly,	took	pains	to	explain	
these	properties	in	his	medical	writings.	

	

	

	

 
8	Gerrit	Bos	has	made	possible	the	careful	study	of	Maimonides’	medical	works	through	his	
critical	editions	and	annotated	translations	of	the	entire	corpus.	For	an	excellent	account	of	
Maimonides’	approach	to	medicine,	see	Bos,	“Maimonides’	Medical	Works	and	Their	
Contribution	to	His	Medical	Biography,”	Maimonidean	Studies	5	(2008):	243–66.	
9	Maimonides’	On	Coitus,	ed.	and	trans.	Gerrit	Bos	(Leiden:	Brill,	2019),	chap.	6,	pp.	40–43.	In	
chapter	7,	pp.	44–45,	he	mentions	another	recipe	that	he	attributes	to	Avicenna,	which	he	says	
has	been	tested	and	verified	by	experience.	
10	See,	e.g.,	Medical	Aphorisms,	treatise	22,	aphorism	18,	pp.	5–6	(and	p.	207),	and	aphorisms	35	
and	38–41,	pp.	11–14	(and	p.	208).	See	further,	treatise	24,	aphorisms	37–43,	pp.	91–94,	esp.	
aphorism	40,	where	Maimonides	explicitly	records	his	own	observations.	It	is	not	always	
immediately	clear	when	Maimonides	writes	in	the	first	person	singular	whether	he	is	reporting	
others’	observations	and	experiences	(as	is	usually	the	case)	or	his	own.	
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The	Judeo-Arabic	text,	Dalālat	al-ḥāʾirīn,	follows	below	in	the	left-hand	column	(bold),	
with	Samuel	Ibn	Tibbon’s	revised	Hebrew	translation	of	1213,	Moreh	ha-Nevukhim,	in	
the	right-hand	column.	The	Judeo-Arabic	text	is	from	the	edition	of	Rabbi	Joseph	Qafiḥ,	3	
vols	(Jerusalem:	Mossad	ha-Rav	Kook,	1972,	vol.	3,	pp.	592–96).	Blue	font	indicates	the	
sections	chiefly	discussed	in	my	commentary	above.	

	

 

    ןמ ךדנע חצת יתלא המדקמלא ה'דה דעבו
           אנידיאב ןאלא הדו'גומלא םהבתכ ךתארק
              .ימאלכ עמסא ,אהב ךתפרע דק יתלא
      אהבטקו אהלכ העירשלא םור ןאכ אמל
    וחמו הרז הדובע 'הלאזא וה רודת הילע י'דלא
   בכאוכלא ןמ בכוכ יפ לי'כתי אל ןאו ,אהר'תא
     לאוחאלא ה'דה ןמ יש יפ עפני וא ר'צי הנא
    יארלא א'דה ןאל ,סאנלא ץא'כשאל הדו'גומלא
          ןא הרור'צלאב םזל ,אהתדאבעל יעאדלא וה
      הדובע דבוע וה רחאסלא ןאל ,רחאס לכ לתקי
   ריג הבירג היצא'כ קרטב ןכל ,ךש אלב הרז

 

  ךל ראבתת רשא המדקהה תאז רחא

  ונידיב התע םיאצמנה םהירפס תאירקמ

  .ירבד עמש ךל םיתעדוה רבכש

  הבטקו הלוכ הרותה תנוכש ירחא

  תוחמו הרז הדובע תרסה אוה בוסת וילע רשא

  םיבכוכה ןמ בכוכב בשחי אלשו הרכז

  םינינעה ולאמ רבדב ליעומ וא קיזמ אוהש

  תעדה הזש םדא ינבל םיאצמנה

  ביחתה - םדבעל איבמה אוה

  הדובע דבוע אוה ףשכמה יכ ףשכמ לכ גרהיש

  יתלב םירז םידחוימ םיכרדב לבא קפס אלב הרז
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       ןוכלו .ההלאלא ךלתל רוהמ'גלא 'הדאבע קרט
               יפ טרתשא אמנא אהלכ לאעפאלא ךלת
         אל הפשכמ לאק אסנלא אהלעפי ןא אהל'ג
         ילע עבטלאב סאנלא 'הקפשל א'ציאו ,היחת
    הרז הדובע יפ ןיב א'ציא ךל'דלו .אסנלא לתק
  וא שיאה תא לאקו ררכו ,השא וא שיא הצא'כ
        לולח יפ ךל'ד ל'תמ י'גי םל אמ ,השאה תא
           'הר'תכ ךל'ד 'הלעו ,הריג יפ אלו תבש
 

       הרחסלא תנאכ אמלו .עבטלאב ןהילע הקפשלא
          ךלתב םהנאו ,ר'תוי הנא םהרחסב ןומעזי

      ירקלא ןע הי'דומ תאנאויח ןודרטי לאעפאלא
 א'ציא ןומעזיו ,אהוחנו ןיבאע'תלאו דוסאלאכ
        ןע תאי'דא עאונא ןועפדי םהרחסב םהנאב
          ןומעזי אלאעפא םהל ד'גת אמכ ,תאבנלא
           לתקת אלאעפאו ,דרבלא לוזנ ענמת אהנא
          דקו ,אהכלהת אל יתח תאמרכלא ןמ דודלא
         הבאצלא ינעא תאמרכלא דוד לתק יפ אולוט
           באתכ יפ הרוכ'דמלא ירומאה יכרד ךלתב
        םהל ןא ןומעזי ךל'דכו ,היטבנלא החאלפלא
            תאבנלא קארוא טקאסת ןמ ענמת אלאעפא
      הרוהשמלא רומאלא ה'דה ל'גאלפ ,רמ'תלאו

         'הדאבעב ןא תירבה ירבד יפ ןמ'צ 'דיניח
       ןומעזת יתלא רחסלא לאמעא ךלתו הרז הדובע
         לחת אהב תאי'דאלא ה'דה םכנע דעבת אהנא
        תא םכב יתחלשהו לאק ,םכב תאפאלא ךלת
          תומהב ןשו לאקו ,םכתא הלכשו הדשה תיח
            ירפ לאקו ,רפע ילחז תמח םע םב חלש 

             עטת םימרכ לאקו ,לצלצה שריי ךתמדא
       ונלכאת יכ רוגאת אלו התשת אל ןייו תדבעו

         ךלובג לכב ךל ויהי םיתיז לאקו ,תעלותה
       רמאלא 'הלמ'ג .ךתיז לשי יכ ךוסת אל ןמשו

          הרז הדובע ידבוע הב אוליחת אמ לכ ןא
  סאנלא םאהיא ןמ אהתדאבע דיל'כתל
  עפאנמ בל'גו הצוצ'כמ תאי'דא עפד
 דקפת אהתדאבעב ןא תירבה ירבד יפ ןמ'צ ,הצוצ'כמ

  תויהלו .םהה תוהולאל ןומהה תדובע יכרד

  םבורב הנתוה םנמא םלוכ םהה תולועפה

  אל הפשכמ" רמא םישנה םושעיש

  עבטב םדא ינב תלמחל - דועו ;"היחת

  הרז הדובעב ןכ םג ראב הזלו .םישנה גורהל

  וא ...שיאה תא" רמאו לפכו "השא וא שיא" דבל

  לוליחב אל הז ומכ אב אלש המ - "השאה תא

  בור - הז תביסו ;ותלוזב אלו תבש

 

  םיפשכמה ויה רשאכו .עבטב םהילע הלמחה

 םהשו השעמ םישוע םהש םהיפושכב םיבשוח

  תוריעה ןמ תוערה תויחה םישרגמ םהה תולועפב

  ןכ םג ובשחיו ;םהב אצויכו םישחנהו תויראכ

  םיקזנ ינימ וחדי םהיפושכב םהש

 ובשחיש תולועפ םהל אצמתש ומכ - המדאה חמצמ

 וגרהי תולועפו דרבה תדר וענמי םהש

  רבכו( םדיספת אלש דע םימרכה ןמ תעלותה

 הבאצה רמול ינוצר - םימרכה תעלות תגירהב וכיראה

  רפסב םירכזנה םהה ירומאה יכרדב -

  םהל שיש ובשחי ןכו ;)היטבנה הדובעה

  תרישנו ןליאה ילע תליפנ וענמי תולועפ

  םימסרופמה םינינעה ולא ינפמ – ירפה

  תדובעבש תירבה ירבדב ללכ זא

 ובשחת רשא םהה ףושכה ישעמו הרז הדובע

  ולוחי םהב םיקזנה ולא םכמ וקיחריש

  תא םכב יתחלשהו" רמא םכב םהה תורצה

  תומהב ןשו" רמאו "םכתא הלכשו הדשה תיח

  ירפ" רמאו "רפע ילחוז תמח םע םב חלשא

  עטת םימרכ" רמאו "לצלצה שריי ךתמדא

  ונלכאת יכ רוגאת אלו התשת אל ןייו - תדבעו

  – ךלובג לכב ךל ויהי םיתיז" רמאו "תעלותה

  – ןינעה רקיע ."ךיתיז לשי יכ ךוסת אל ןמשו

  הרז הדובע ידבוע וב ומכחתהש המ לכש

  םדא ינב איבמו דעל הדימעהלו התדובע קזחל

 תולעות םיאיבמו םיעודי םיקזנ םיחוד םהש בושחל

 התדובעבש רמאו תירבה ירבדב ללכ - תודחוימ 
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         ןיבת דקפ .תאי'דאלא ךלת לחתו עפאנמל ךלת
          באתכלא דצק יש יאל ר'טאנלא אהיא ךל
      הנמ'צמלא תוכרבלאו תוללקלא תאיאז'ג ךלתל
      םלעאפ .אהריג ןוד אהצצ'כו תירבה ירבד יפ
         .א'ציא המי'טעלא הדיאפלא ה'דה רדק
 
           יהנ רחסלא לאמעא עימ'ג ןע דאעבאללו
            קלעתי אממ ולו םהריס ןמ יש למע ןע
        ינעא ,אהוחנו היאערלאו החאלפלא לאמעאב
          הי'צתקי אל אממ עפני הנא לאקי אמ לכ
       יר'גמ םהמעזב יר'גי אלא יעיבטלא ר'טנלא
  וכלת אלו הלוק והו ,ץאו'כלא
 ,ירומאה יכרד ל"ז אהנומסי יתלא יהו ,יוגה תוקחב
 אל רומא אהנאל ,הרחסלא לאמעא עורפ ךלת ןאל
 רחסלא לאמעאל ר'גת יהפ ,יעיבט סאיק אהי'צתקי

          הימו'גנ רומאל הדנתסמ יה יתלא
      בכאוכלא םי'טעתל רמאלא 'גרחדתיפ ,הרור'צ
 םושמ וב שיש לכ חירצתב אולאקו ,אהתדאבעו
        ,ירומאה יכרד םושמ וב ןיא האופר 
    וה יעיבטלא ר'טנלא הי'צתקי אמ לכ ןא ןונעי

      ליק אמל ךל'דלו ,םארח ךל'ד ריגו זיא'גלא
         םינבאב ונעוט ויתוריפ רישמ אוהש ןליא
       ,ליקו למעלא א'דה 'ץרתעא ,ארקסב ורקוסו

    היליח שוחכלד יכיה יכ םינבאב ונעוט אמלשב
      המשר ןא ןיבת דקפ ,'וגו ארקסב ורקוס אלא
            סאיק אל אממ ההבאש אמ לכו הרגמלאב
         .ירומאה יכרד םושמ הלעפ םרחי הי'צתקי
       ,רבקת ןישדקומ לש הילש יפ אולאק ךל'דכו

  ןירבוק ןיאו ןליאב התוא ןילות ןיא אולאק
       ,ירומאה יכרד ינפמ םיכרד תשרפב התוא
    יתלא ךלת ךילע בעצי אלו .סקפ ךל'ד ילעו

        ,לעושה ןשו בולצה רמסמ ל'תמ אהוחאבא
      אהנא אהב ן'טי הנמזאלא ךלת יפ ךלת ןאל
      ,האופר םושמ תראצפ הבר'גתלא אהת'גר'כא
  ,עורצמלא ילע אינואפלא קילעת יר'גמ יר'גתו
  ,קלחלא םארואל בלכלא ור'כ אטעאו

  ראבתה הנה .םהה תורצה ולוחיו תולעותה וענמי 

  הרותה הנוכ המל ןיעמה התא ךל

  תוללכנה תוכרבהו תוללקה יטרפ םתואל

  עדו .םתלוזמ םתדחיו תירבה ירבדב

 .ןכ םג הלודגה תלעותה תאז רועיש

 

  ריהזה ףושכה ישעמ לכמ קיחרהלו

  הלתנש המב וליפאו םהיתוקוחמ רבד תושעמ

 ינוצר - םהב אצויכו הערמהו המדאה תדובע ישעמב

 אלש הממ ליעומ אוהש רמאיש המ לכ רמול

 גהנמכ םתעד יפל גהונ לבא יעבטה ןויעה ותוא רוזגי

 וכלת אלו" ורמא אוהו - תודחוימה תוחוכהו תולוגסה

 ירומאה יכרד ל"ז םוארקי רשא םהו "יוגה תוקוחב

 אל םירבד םהש םיפשכמה ישעמ יפיעס םהש ינפמ

 ףושיכה ישעמל םיכשומ םה ךא יעבט שקה םרזגי

  םיבכוכה ינינעל םיכמסנ םה רשא

  םיבכוכה לידגהל ןינעה לגלגתיו חרכהב

 םושמ ול שיש לכ" שורפב ורמאו - םדבעלו

  – "ירומאה יכרד םושמ וב ןיא האופר

  אוה יעבטה ןויעה והרזגיש המ לכש הזב םיצור

  רמאנ רשאכ ןכלו .רוסא ותלוזו רתומ

  םינבאב ונעוט ויתורפ רישמ אוהש ןליא"

  השעמה הז לע השקוה "ארקסב ורקוסו

  היליח שוחכילד יכיה יכ םינבאב ונעוט אמלשב"

 הריקסש ראבתה הנה - "?'וגו ארקיסב ורקוס אלא

 שקהה והרזגי אלש הממ הזל המודש המ לכו ארקסב

  .ירומאה יכרד םושמ ותושעל רוסא

  – רבקת ןישדוקמ לש אילשב ורמא ןכו

  ןירבוק ןיאו ןליאב התוא ןילות ןיא" ורמא

  – "ירומאה יכרד ינפמ םיכרד תשרפב התוא

  המ ךילע השקי לאו .שקה השעת הז לעו

  "לעושה ןשו בולצה רמסמ"כ םהמ וריתהש

 םהב םיבשוח ויה אוהה ןמזב םהה םירבדה יכ

  האופר םושמ ויהו ןויסנה םתוא איצוהש

 אינואפ יברעב ןירוקש בשעה תולת ךרד לע םיכלוהו

  ןורגה תוסרומ לע םיבלכה תאוצ תניתנו הפכנה לע 
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          תארתולא םארואל אתישקרמלאו ל'כלאב רו'כבלאו
        ל'תמ התבר'גת תחצ אמ לכ ןאפ ,הבלצלא
       הלעפ לחיפ סאיק ה'צתקי םל ןאו ה'דה
         לאהסאב קחלו האופר םושמ הנאפ
  ביארגלא ה'דה לצחפ .תאלהסמלא
 םה ןח תיול יכ ,אהנצו ר'טאנלא אהיא ילוק ןמ
             .ךיתרגרגל םיקנעו ךשארל
 
     תאפ קלח ןא ריבכלא אנפילאת יפ אניב דקו
    ירמוכ יז הנוכ ל'גא ןמ םרח ןקז תאפו שאר
       םירחת יפ א'ציא הלעלא יהו .הרז הדובע
  א'ציא ןירמוכלא יז ןאכ א'דכה ןאל ,זנטעשלא
     סאבללא יפ ןאויחלאו תאבנלא ןיב ןועמ'גי
   ד'גת ,הדי יפ ןדאעמלא דחא ןמ םתא'כ ןוכיו
     א'ציא הלעלא יהו .םהבתכ יפ אצוצנמ ךל'ד
   שבלי אלו השא לע רבג ילכ היהי אל הלוק יפ
     רמאי םטמט באתכ יפ הד'גת ,השא תלמש רבג
      דנע אגובצמ הארמא בו'ת ל'גרלא סבלי ןא
         ערדלא הארמלא סבלתו ,הרהזלל ףקי אמ
     היפו .'ךירמלל ףוקולא דנע חאלסלא תאלאו

  לעפלא א'דה ןא ךא'דו יר'כא הלע ידנע א'ציא
    .קוספ עאונאל ב'גומו תאוהשלל ךרחמ
           הרז הדובעב עאפנתסאלא םירחת אמאו

       אהרסכיל אה'ד'כתי דק הנאל ,אד'ג ןיבפ
       תרסכ ול יתחו .שקומ הל ריצתפ אהיקביפ
         עאפנתסאלא םרחל יוגל תעיב וא תכבסו

 דקתעי אמ ארי'תכ הנאל ךל'ד 'הלעו ,אהנמ'תב
            אבאבסא היקאפתאלא רומאלא רוהמ'גלא
       הנא לוקי סאנלא ר'תכא ד'גת אמכ ,היתא'ד
      ה'דה ירתשא 'דנמ וא ראדלא ה'דה ןכס 'דנמ
           ר'תכו ינגתסא הלאלא ה'דה וא הבאדלא
       ןאכ דקפ ,הילע הכראבמ תנאכ אהנאו ,הלאמ
      ר'תכי וא הר'גת ח'גני ןא אמ ץ'כשל קפתי

        ,אבבס ךל'ד ן'טיפ ,ןמ'תלא ךל'ד ןמ הלאמ
          העיבמלא הרוצלא ךלת ןמ'ת 'הכרב ןאו

       םור אמ אהיפ דקתעיפ ,ךל'ד הל תב'גוא

  תוכמה תוסרומל תישקרמ ץמוחב ןושיעהו

 יפ לע ףא ולאכ ונויסנ תמאתנש המ לכ יכ - תושקה

  ותושעל רתומ אוה שקהה והרזגי אלש

 לושלש גהנמ גהונו האופר םושמ אוהש ינפמ

 תואלפנה ולא ךדיב הלעהו .םישלשמה םינממסה

 םה ןח תיול יכ" םרמשו ןיעמה התא הז ירמאממ

 ."ךיתורגרגל םיקנעו ךשארל

 

  תאפ תפקהש לודגה ונרוביחב ונראב הנהו

  ירמכ ןוקית אוהש ינפמ רוסא ןקז תאפו שאר

  רוסיאל ןכ םג הביסה איהו .הרז הדובע

  ויה ןכ םג םירמכה ןוקת היה ןכ יכ זנעטשה

  דחא שובלב םייחה לעבו חמוצה ןיב םיצבקמ

  אצמת - ודיב םיאצומה ןמ דחא םתוח היהו

 ןכ םג הביסה איהו  .םהירפסב בותכ הז

  שבלי אלו השא לע רבג ילכ היהי אל" ורמאב

 הוצי םוטמוט רפסב והאצמת - "השא תלמש רבג

דומעישכ עובצ השא דגב שיאה שבליש  

  ןוירשה השאה שבלתו הגונ בכוכב

  ובו .םידאמל הדמעב המחלמה ילכו

  לעופה הזש - איהו תרחא הביס ילצא ןכ םג

  .תונז ינימל איבמו הואתה ררועמ

  הרז הדובעב האנהה רוסיא םנמאו

  התוא רובשל החקי םימעפש דאמ ראובמ

  הרבש םא וליפאו ;שקומל ול היהתו הריאשיו

  הימד ורסאנ יוגל הרכמ וא הקציו

  ובשחי םימעפ הברה יכ - ותביסו .האנהב

  תוביס םיירקמה םינינעה ןומהה

 רחאש םירמוא םדא ינב בור אצמתש ומכ תוימצע

  תאז הנק וא תיבה הזב ינולפ ןכשש

  ףיסוהו רישעה ילכה הז וא המהבה

  רשפא היה ןכו .ול םיכרובמ ויה יכו ונוממ

  הבריו ותרוחס חילצתש דחא שיאל הרקיש

  הביסל והבשחיו םהה םימדה ןמ ונוממ

 איהה הרוצה ימד תכרבשו הביסל והבשחיו תכרבשו

  תנוכש המ הב ןימאיו הז ול המרג תרכמנה
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          אמכ דאקתעאלא א'דה ד'צ הלכ העירשלא
   הלעלא יה ה'דהו .הרותלא ץוצנ עימ'ג ןמ ןיבי

         יופצב עאפנתסאלא םירחת יפ אהניעב
         יכ ,אהתאלאו הרז הדובע תבורקתבו דבענ
  םהדאקתעא ןאכ הנאל ,הנ'טלא ךלת ןמ םלסנ
        ,אמי'טע אהיפ ןאמזלא ךל'ד יפ
     אהנמ רשו רי'כ לכ ןאו ,תימתו ייחת אהנאו

  העירשלא תק'תותסא ךל'דלו ,בכאוכלא ןמ ינעא
 הדאהשלאו דוהעלאב יארלא כל'ד 'הלאזא יפ
 ןמ ר'דחו ,הרוכ'דמלא תולאלאו ה'טלגמלא ןאמיאלאו

 ילאעת אנמלעאו ,הב עאפנתסאלאו אהנמ יש 'ד'כא
  ןאסנאלא לאמ יפ יש אהנמ'ת ןמ טלת'כא ןא הנא
 הלוק והו ,הדיביו לאמלא ףלתי והפ
  והמכ םרח תייהו ךתיב לא הבעת איבת אלו
 תעבתת א'דאו .הכרב אהיפ דקתעת ןא ךיהאנפ ,'וגו

 הרז הדובע יפ תא'ג יתלא אהלכ תוצמלא דאחא
 אראלא ךלת 'הלאזא יהו ,הלעלא 'הניב אהתד'גו

     .ר'כא ףרט ילא אהנע דעבלאו הדסאפלא
 

 

  ומכ - איהה הנומאה ךפה - הלוכ הרותה

  הביסה איה תאזו .הרותה ירבד לכמ ראבתהש

  יופצ תאנה רוסיאב המצעב

  ידכ הילכו הרז הדובע תובורקתו דבענ

  םתנומא התיה יכ - איהה הבשחמה ןמ לצננש

  םיבשוח ויהש דע דאמ הלודג םהה םינמזב םהב

  – םהמ ערו בוט לכשו ותימיו ויחיש

 הרותה התשע הז ינפמו .םיבכוכה ןמ רמול ינוצר

  םידעו תירבב אוהה תעדה ריסהל םיקוזיח

 רמשהל רהזהו תורכזנה תולאבו תורומח תועובשו

  'תי ונעידוהו .הב תונהלו הנממ רבד תחקל

 דבאי – םדא ןוממ םע רבד םוש הימדמ ברעתי םאש

 ורמא אוהו - והלכיו אוהה ןוממה לכ אוהה רבדה

 והמכ םרח תייהו ךתיב לא הבעות איבת אלו"

 ןיעתשכ .הכרב הב שיש ןימאהל ןיאש ןכש לכ - "'וג

תחא תחא הרז הדובעב ואבש תווצמה לכב  

    תועדה ריסהל - איהו .תראובמ םתבס אצמת

.ןורחאה הצקה דע םהמ קחרתהלו תוערה  
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After	these	premises,	which	you	will	find	valid	upon	reading	such	books	of	theirs	as	are	
at	present	in	our	hands	and	as	I	have	let	you	know,	hear	my	discourse:	Inasmuch	as	the	
intent	of	the	whole	Law	and	the	pole	around	which	it	revolves	is	to	put	an	end	to	
idolatry,	to	efface	its	traces,	and	to	bring	about	a	state	of	affairs	in	which	it	would	not	be	
imagined	that	any	star	harms	or	helps	in	anything	pertaining	to	the	circumstances	of	
human	individuals—this	in	view	of	the	fact	that	such	an	opinion	leads	to	star	worship—	
it	follows	necessarily	that	all	magicians	must	be	killed.	For	a	magician	is	indubitably	an	
idolater,	even	though	he	goes	in	special	and	strange	ways	that	are	different	from	the	
ways	in	which	the	vulgar	worship	these	divinities.	And	inasmuch	as	in	all	these	practices	
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the	condition	is	posed	that	for	the	greater	part	they	should	be	performed	by	women,	it	
says:	Thou	shalt	not	suffer	a	sorceress	to	live	[Exod	22:17].	And	as	people	naturally	feel	
pity	when	women	are	to	be	killed,	it	also	states	specifically	with	regard	to	idolatry:	Man	
or	woman	[Deut	17:2],	and	again	reiterates:	Even	the	man	or	the	woman	[Deut	17:5]—an	
expression	that	is	not	used	with	regard	to	profanation	of	the	Sabbath	and	other	things.	
The	reason	for	this	is	to	be	found	in	the	fact	that	naturally	women	often	inspire	pity.	
Inasmuch	as	the	magicians	deemed	that	their	magic	was	effective,	that	by	means	of	these	
practices	they	drove	away	harmful	animals	like	lions,	serpents,	and	so	forth,	from	the	
villages;	and	they	also	deemed	that	by	means	of	their	magic	they	warded	off	various	
sorts	of	damage	from	plants—thus	you	will	find	that	they	had	practices	that,	as	they	
deemed,	could	prevent	hail	from	falling,	and	that	they	deemed	that	certain	practices	of	
theirs	killed	the	worms	in	the	vineyards	so	that	the	latter	were	not	destroyed	(the	
destruction	of	the	worms	in	the	vineyards	by	means	of	these	Amorite	usages,	mentioned	
in	“The	Nabatean	Agriculture,”	being	expounded	at	length	by	them,	I	mean	by	the	
Sabians);	that	furthermore	they	deemed	that	they	knew	practices	that	could	prevent	the	
leaves	and	fruits	of	plants	from	falling—because	of	these	things	that	at	that	time	were	
[543]	generally	known,	it	is	stated	among	other	things	in	the	words	of	the	covenant	that	
it	is	because	of	idolatry	and	of	the	magical	practices	by	means	of	which	you	think	that	
these	kinds	of	harm	can	be	kept	away	from	you	that	these	calamities	will	befall	you.	It	
says:	And	I	will	send	the	beasts	of	the	field	among	you,	which	shall	rob	you	of	your	children	
[Lev	26:22].	And:	And	the	teeth	of	beasts	will	I	send	upon	them,	with	the	venom	of	
crawling	things	of	the	dust	[Deut	32:24].	And:	The	fruit	of	the	land	shall	the	locust	
consume	[Deut	28:42].	And:	Thou	shalt	plant	vineyards	and	dress	them,	but	thou	shalt	
neither	drink	of	the	wine,	nor	gather	the	grapes;	for	the	worm	shall	eat	them	[Deut	28:39].	
And:	Thou	shalt	have	olive	trees	throughout	all	thy	borders,	but	thou	shalt	not	anoint	
thyself	with	the	oil,	for	thine	olives	shall	drop	off	[Deut	28:40].	To	sum	up	the	matter:	
Having	in	view	all	the	devices	used	by	the	idolaters	to	perpetuate	their	cult	through	
suggesting	to	people	that	thereby	certain	kinds	of	harm	may	be	warded	off	and	certain	
kinds	of	benefits	obtained,	it	is	included	in	the	words	of	the	covenant	that	through	their	
cult	these	kinds	of	benefits	are	lost,	and	these	kinds	of	damage	come	about.	Thus,	it	has	
already	become	clear	to	you,	you	who	engage	in	speculation,	what	Scripture	intended	in	
these	particulars	of	the	curses	and	the	blessings	contained	in	the	words	of	the	covenant,	
singling:	out	them	rather	than	the	others	for	statement.	Know	likewise	the	extent	of	the	
great	utility	of	this.	

In	order	to	keep	people	away	from	all	magical	practices,	it	has	been	prohibited	to	
observe	any	of	their	usages,	even	those	attaching	to	agricultural	and	pastoral	activities	
and	other	activities	of	this	kind.	I	mean	all	that	is	said	to	be	useful,	but	is	not	required	by	
speculation	concerning	nature,	and	takes	its	course,	in	their	opinion,	in	accordance	with	
occult	properties.	This	is	the	meaning	of	its	dictum:	And	ye	shall	not	walk	in	the	customs	
[ḥuqqot]	of	the	nation	[Lev	20:23],	these	being	those	that	are	called	by	[the	Sages],	may	
their	memory	be	blessed,	Amorite	usages.	For	they	are	branches	of	magical	practices,	
inasmuch	as	they	are	things	not	required	by	reasoning	concerning	nature	and	lead	to	
magical	practices	that	of	necessity	seek	support	in	astrological	notions.	Accordingly,	the	
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matter	is	turned	into	a	glorification	and	a	worship	of	the	stars.	They	say	explicitly:	All	
that	pertains	to	medicine	does	not	pertain	to	the	Amorite	usages.	They	mean	by	this	that	
all	that	is	required	by	speculation	concerning	nature	is	permitted,	whereas	other	
practices	are	forbidden.	It	is	for	this	reason	that,	after	it	has	been	said,	A	tree	which	lets	
its	fruits	drop	is	loaded	with	stones	and	marked	with	red	chalk,	[544]	this	practice	is	
criticized,	and	it	is	said:	Why	is	it	loaded	with	stones?	It	is	with	a	view	to	diminishing	its	
sap.	But	[why]	should	it	be	marked	with	red	chalk?	and	so	on.	It	is	thus	made	clear	that	it	
could	be	forbidden,	as	pertaining	to	Amorite	usages,	to	mark	it	with	red	chalk	or	to	do	
similar	things	that	are	not	required	by	reasoning.	They	similarly	say	with	reference	to	a	
fetus	of	consecrated	animals,	which	should	be	buried:	It	is	not	[allowed]	to	hang	it	upon	a	
tree	or	to	bury	it	at	a	crossroad	with	reference	to	Amorite	usages.	From	this	conclude	by	
analogy.	You	must	not	consider	as	a	difficulty	certain	things	that	they	have	permitted,	as	
for	instance	the	nail	of	one	who	is	crucified	and	a	fox’s	tooth.	For	in	those	times	these	
things	were	considered	to	derive	from	experience	and	accordingly	pertained	to	medicine	
and	entered	into	the	same	class	as	the	hanging	of	a	peony	upon	an	epileptic	and	the	
giving	of	a	dog’s	excrements	in	cases	of	the	swelling	of	the	throat	and	fumigation	with	
vinegar	and	marcasite	in	cases	of	hard	swellings	of	the	tendons.	For	it	is	allowed	to	use	
all	remedies	similar	to	these	that	experience	has	shown	to	be	valid	even	if	reasoning	
does	not	require	them.	For	they	pertain	to	medicine	and	their	efficacy	may	be	ranged	
together	with	the	purgative	action	of	aperient	medicines.	O	you	who	are	engaged	in	
speculation,	grasp	fully	and	remember	the	marvellous	observations	contained	in	my	
speech!	For	they	shall	be	an	ornament	of	grace	unto	thy	head,	and	chains	about	thy	neck	
[Prov	1:9].		

We	have	already	explained	in	our	great	compilation	[the	Mishneh	Torah]	that	the	
shaving	of	the	corner	of	the	head	and	of	the	corner	of	the	beard	has	been	forbidden	
because	it	was	a	usage	of	idolatrous	priests.	This	is	also	the	reason	for	the	prohibition	of	
mingled	stuff,	for	this	too	was	a	usage	of	these	priests,	as	they	put	together	in	their	
garments	vegetal	and	animal	substances	bearing	at	the	same	time	a	seal	made	out	of	
some	mineral;	you	will	find	this	set	forth	literally	in	their	books.	

This	is	also	the	reason	for	its	dictum:	A	woman	shall	not	wear	man’s	armor,	neither	shall	
a	man	put	on	a	woman’s	garment	[Deut	22:5].	You	will	find	in	the	book	of	Tumtum	the	
commandment	that	a	man	should	put	on	a	woman’s	dyed	garment	when	standing	before	
[the	planet]	Venus	and	that	a	woman	should	put	on	a	cuirass	and	arms	when	standing	
before	Mars.	In	my	opinion	there	is	also	another	reason	for	this,	namely,	that	[545]	such	
a	practice	arouses	desires	and	necessarily	brings	about	various	kinds	of	debauchery.	

As	for	the	prohibition	to	profit	from	Idolatry,	the	reason	for	it	is	most	manifest.	For	
sometimes	idols	are	taken	in	order	to	be	broken	but	are	preserved	and	become	a	snare	
for	him	who	has	taken	them.	Even	if	they	have	been	broken	and	melted	down	or	sold	to	
a	Gentile,	it	is	forbidden	to	draw	profit	from	the	price	obtained	for	them.	The	reason	for	
this	is	that	the	multitude	often	believe	that	accidental	matters	are	essential	causes.	Thus,	
for	instance,	you	will	find	that	most	people	say	that	since	they	dwell	in	one	particular	
house	or	since	they	have	bought	one	particular	beast	of	burden	or	tool,	they	have	
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become	rich	and	their	fortune	has	increased,	these	things	having	been	a	blessing	for	
them.	Accordingly	it	might	happen	that	a	certain	individual	would	have	success	in	his	
commerce	or	increase	his	fortune	because	of	the	price	obtained	for	the	idols.	He	would	
then	think	that	this	price	was	the	reason	for	this	and	that	the	blessing	deriving	from	the	
image	he	had	sold	necessitated	this	result.	He	accordingly	would	believe	things	
concerning	this	image	to	which	the	whole	wish	of	the	Law	runs	counter,	as	becomes	
clear	from	all	the	texts	of	the	Torah.	This	is	also	the	selfsame	reason	why	it	is	forbidden	
to	draw	profit	from	ornaments	covering	an	object	of	worship	and	from	offerings	to	the	
idols	and	from	the	instruments	of	[idolatry]	so	that	we	should	be	preserved	from	this	
thought.	For	at	that	time	their	belief	in	such	things	was	strong;	it	was	believed	that	they	
caused	to	live	or	to	die,	that	all	good	and	evil	came	from	them—I	mean,	from	the	stars.	
Therefore	the	Law	made	sure	of	putting	an	end	to	this	opinion	by	means	of	covenants,	
attestation,	strong	oaths,	and	the	curses	quoted	above,	and	it	warned	against	taking	
anything	and	profiting	by	anything	belonging	to	the	idols.	And	He,	may	He	be	exalted,	
informed	us	that	if	anything	that	was	a	portion	of	the	price	obtained	for	them	was	
mingled	with	the	fortune	of	a	certain	man,	it	would	bring	about	the	loss	and	the	ruin	of	
that	fortune.	This	is	the	meaning	of	its	dictum:	And	thou	shalt	not	bring	an	abomination	
into	thine	house,	and	be	accursed	like	unto	it,	and	so	on	[Deut	7:26].		All	the	more	should	it	
not	be	believed	that	there	is	a	blessing	in	these	things.	If	then	you	study	carefully	one	by	
one	all	the	commandments	dealing	with	idolatry,	you	will	find	that	the	reason	for	them	is	
manifest	and	consists	in	putting	an	end	to	these	corrupt	opinions	and	turning	people	to	
another	direction	far	away	from	them.	


